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Take your Bible or the one in the pew in front of you and meet me in Hebrews 1… 
 
Today is the third sermon in our series and we will finally get through the opening sentence. We have seen 
some marvelous truths so far. We began by observing the fundamental reality that while God has spoken in 
various ways in the past, He has spoken definitively in one way in the last days—by His Son. When God’s 
Son took on our humanity, we received God’s fullest and final Word of revelation. No greater word is 
coming and no greater word could come. You might say that God sent His Son and then He dropped the 
mic.  
 
One of the reasons He was the definitive Word of revelation was because He was God in the flesh, which 
we will see today. As we sing about in one of Charles Wesley’s most famous hymns, “Hark! The Herald 
Angels Sing,” 
 

Christ, by highest Heav’n adored; 
Christ the everlasting Lord; 
Late in time, behold Him come, 
Offspring of a virgin’s womb. 
Veiled in flesh the Godhead see; 
Hail th’incarnate Deity, 
Pleased with us in flesh to dwell, 
Jesus our Emmanuel. 

 
Let’s take a look at one of the biblical texts that celebrates that very reality. I’ll begin reading in chapter 1, 
verse 1. Follow along as I read. This is God’s Word… 
 

“Long ago, at many times and in many ways, God spoke to our fathers by the prophets, 2 but in these 
last days he has spoken to us by his Son, whom he appointed the heir of all things, through whom 
also he created the world. 3 He is the radiance of the glory of God and the exact imprint of his 
nature, and he upholds the universe by the word of his power. After making purification for sins, he 
sat down at the right hand of the Majesty on high, 4 having become as much superior to angels as the 
name he has inherited is more excellent than theirs.” (Hebrews 1:1-4) 

 
We don’t have time to recap everything we have said in the first two sermons. Suffice it to say that the main 
idea of this prologue is that God has spoken by His Son in a definitive way. The author then begins to 
describe some of the accomplishments and activities of the Son, which demonstrate that He is superior to all 
and in particular that He is the supreme Word of revelation that God has given. There are seven such 
assertions about Christ in these verses. Last week we got to three of them. 
 

The Son Is the Father’s Inheritor 
The Son Is the World’s Creator 
The Son Is the Active Sustainer 



 
Why does the Son share the creative and sustaining power of the Father? Because He shares the nature of 
the Father. That’s the point of the first half of verse 3—“He is the radiance of the glory of God and the 
exact imprint of his nature…” We might summarize that statement with a fourth assertion… 
 

The Son Is the Divine Displayer 
 
For a Jewish audience, “the glory of God” imagery would have called to mind certain events in the Old 
Testament, where God’s presence manifested among the people. This glory is sometimes referred to as “the 
shekinah.” So, for instance, many of you will recall from our Exodus sermon series that the “glory of the 
LORD” would manifest among the people of Israel as a cloud or fire concealed in cloud (e.g., Exodus 16:10; 
24:16-17; 40:34). This was a picture of the presence of God among them. Similarly, when the temple that 
King Solomon built was dedicated, we read, “a cloud filled the house of the LORD, so that the priests could 
not stand to minister because of the cloud, for the glory of the LORD filled the house of the LORD” (1 Kings 
8:10-11). So the glory of the Lord again appeared as a cloud that filled the temple, another picture of God’s 
presence among the people. Not surprisingly, then, in Ezekiel 10 that same cloud of God’s glory appeared 
and then departed from the temple, a tragic picture of God’s presence departing because of the wickedness 
of Israel.  
 
But it’s interesting that the glory of God in the Old Testament was so often connected to a cloud. It’s as if 
the people could not really look upon the glory of God so there was a cloud that shielded their senses from 
God’s true brilliance. Think of the cloud as a buffer, something to blunt the impact of God’s glory. It 
protected the person from the trauma of full exposure. Imagine the brightness of the sun in the sky. You 
cannot look directly into the sun for long without averting your eyes or shielding them with sunglasses 
because, if you look too long, it will destroy your eyes. It will literally fry them and you’ll go blind. The 
glory of God is infinitely brighter than that. That’s why when His glory appears in the Old Testament, even 
in its muted form, people fell down, people died, people perished.  
 
Yet now the writer of Hebrews says that, in these last days, God’s glory has manifested among us in His 
Son, who is described as “the radiance of God’s glory”. This is an incredible statement. When we look at 
the Son of God, we are beholding the glory of God. There’s no cloud. When God became man, the cloud 
was replaced by human flesh. Jesus was therefore the greatest possible manifestation of God’s glorious 
presence because unlike a fire or a cloud, we can relate to Him. We can literally have a relationship with 
Him. We can have contact. He can enter our lives and He can change us.1 Make no mistake: to encounter 
Jesus is to encounter God. 
 
The term “radiance” is key.2 Here again an analogy to the sun (in the sky) is helpful, though keep in mind 
that every analogy comparing God to some created thing will break down at some point and even distort the 
truth if pushed too far. God’s being is unique and without any true analogy. But the language used here in 
Hebrews is as good as we can do. And it calls to mind light, like the daylight outside those windows. 
 
When you look in the sky and you see the sun, what you are seeing is the radiance of the sun. You’re seeing 
radiant beams of light. You’re feeling radiant heat. As Karen Jobes explains, “Just as we know the sun from 
the radiant energy it provides through heat and light, the Son embodies and radiates the glory of God, which 
otherwise without him would remain unrevealed.”3 When the writer of Hebrews says God’s Son is “the 
radiance of God’s glory”, he is reminding us that “Without the Son we remain in the dark regarding the 
glory of God.”4 But because God has spoken to us by the Son, we can, in Paul’s words, encounter “the light 
of the knowledge of the glory of God in the face of Jesus Christ” (2 Corinthians 4:6).5 To encounter Jesus is 
to encounter God in the flesh. 
 



Just to make this point even clearer, the writer of Hebrews adds that the Son is “the exact imprint of [God’s] 
nature” (Hebrews 1:3). Some of your translations may say “representation.” That’s legitimate, but “imprint” 
may bring out the imagery a bit more because this is the word used for the impression left by a die or seal. 
Think of a coin imprinted with a president’s face. In a similar way, Jesus is “the image of the invisible God” 
(Colossians 1:15). This is why Jesus Himself said, “Whoever has seen me has seen the Father” (John 14:9). 
The writer of Hebrews is making the same claim. As one commentator explains, “The point is the 
trustworthiness with which Jesus reveals God to us. There is an exact correspondence between what we see 
in him and what is true of God.”6 Why? Because Jesus shares the divine nature fully.  
 
Don’t miss how strong this language is. This language could not be used of anyone else. It could not be used 
of a mere human. It could only be used of the God-man, the one fully God and fully man. In fact, this is the 
only place where this imprint language is used in the entire New Testament. You and I may have been 
created in the image of God, but that does not mean that any of us could ever be described as “the radiance 
of God’s glory and the exact imprint of his nature.” Al Mohler, the president at Southern Baptist 
Theological Seminary, captures this distinction well when he writes,  
 

“This is where the divine Son is different from a human son. No human son is the exact 
representation of his father. There is a close relation, but not an exact representation. Christ, 
however, is an ‘exact representation.’ He and God are of the same divine essence.”7 

 
To see Jesus is to see God.8 You want to see and understand what God is like, then you must look to Jesus. 
He is the exact representation of the divine nature. Or as the Christian Standard Bible translation puts it, “the 
exact expression of [God’s] nature.”9 
 
So think about how this text has expressed Christ’s divinity. He is the creator of all things that exist, which 
means He is not a created being and must be divine. He sustains everything in existence, which is an activity 
reserved for God. He is the heir of all things, because all things were created for Him. And now we are told 
that in Him we see the divine glory and nature in the fullest way possible. All of the information about the 
Son, to one degree or another, points to His divine nature. The Son is the divine displayer because the Son is 
God in the flesh. 
 
You remember Arius? The guy who tussled with Saint Nicholas? His followers tried to get rid of the book 
of Hebrews on these basis of statements like this. If you’re trying to deny the eternal preexistence and deity 
of Christ, you can’t have books like Hebrews in your Bible, so they just ignored the book or denied its 
authenticity.10 How convenient. And, by the way, modern Arians do the same thing, denying biblical 
teachings like the ones we see here. For example, the Jehovah Witness cult is basically just a revived 
version of Arianism. They deny the deity of Christ. They believe Jesus was an angel, specifically, Michael 
the Archangel, who became a man, and then after dying, not on a cross, but a “torture stake,” was brought 
back to life, not bodily, but as Michael the Archangel again, an invisible spirit creature.11 Not biblical! 
 
But they are not the only cult that believes that the Son is not the eternal God. Mormonism also teaches the 
same thing. But if you ever say to someone of the Mormon persuasion that Mormons do not believe divinity 
of Jesus, they’ll deny it. Because they do believe that Jesus is God, or better, a god, but certainly not in the 
biblical sense. They’re polytheistic, though they might deny that as well, some preferring to characterize 
themselves as henotheistic, that is, worshiping one God, though many others exist. But they are not 
monotheists by any recognizable definition of the word.  
 
And Joseph Smith, their “prophet, seer, and revelator,” didn’t claim to be. Here are his own words: “I will 
preach on the plurality of Gods…I wish to declare I have always and in all congregations when I have 
preached on the subject of Deity, it has been the plurality of Gods.”12 So what do they believe about deity? 



They believe that the gods were once men, like you and me, who eventually attained godhood. You heard 
that right. Joseph Smith wrote about this very thing. He taught that God the Father and Jesus were just like 
us once, inhabiting a planet and earthly body, until they attained godhood. In other words, the gods and 
mankind are “the same species, the former being merely an exalted instance of the latter.”13 I’ll footnote 
some of his very words on this subject in the transcript, if you don’t believe me.14 They also teach that 
Jesus’ spirit brother was Lucifer, the devil, both of whom descended from the same heavenly father and 
mother. Blasphemy! All of it. Top to bottom heresy. 
 
But here’s the thing…Someone can believe all of that nonsense that contradicts the clear teaching of God’s 
Word and still claim that he worships one God, that he believes Jesus is God, and still claim that he’s a 
Christian follower of Jesus, all the while using words like “gospel,” “salvation,” “repentance,” “baptism,” 
“monotheism,” etc…. So let that be a lesson: Just because biblical language is used doesn’t mean that 
biblical ideas stand behind that language. We can use the same words and mean entirely different things.  
 
But there is one thing that we agree with the Mormons on—the kind of Jesus they believe in, one that was 
not eternally and fully God, cannot save you fully from your sins. As it turns out, the Mormon teaching 
doesn’t teach that Jesus redeems us from all our sins. It teaches that Jesus redeems us from Adam’s sin and 
the rest is up to you. So Jesus is needed for salvation, in their thinking, but not Jesus alone. It’s Jesus plus 
something you bring to the table. One of their apostles puts it this way, “Jesus Christ redeemed all from the 
fall; he paid the price; he offered himself as a ransom; he atoned for Adam’s sin, leaving us responsible only 
for our own sins.”15 So, in their words, Jesus death makes possible a “general salvation” that every person 
shares in, which includes a resurrection, but one can only experience a “special salvation” by applying the 
teachings of Mormonism. So full salvation is based not only on Christ’s work, but also your efforts.16 And 
when someone claims that salvation rests on Jesus plus anything, they are not talking about the true Gospel.  
 
That, friends, is works-based salvation, just like every other religion on the planet, except Christianity. That 
is not the message of the true Gospel. And that is not the Jesus I worship, nor is it the Jesus described in the 
Bible or even here in Hebrews 1. This Jesus, the true Jesus, can atone for all sins. Why? Because… 
 

The Son Is the Sin Purifier 
 
Verse 3 claims that Jesus has, in the past, made “purification for sins”. How did He do that? Well, the book 
of Hebrews is going to go into great detail answering that very question (especially in chapters 9 and 10). 
But the short answer is at the heart of the Gospel message. God the Father sent the Son to seek and to save 
the lost. The Son laid His perfect life down on the cross as our Substitute. It was a substitution because He 
took upon Himself our sin and incurred the wrath that sinners deserve, but He in turn offers us complete 
forgiveness of sin and eternal life with God. His Resurrection announced His victory over sin, death, and 
Satan. He offers for us to share in that victory. This offer is free, apart from anything we do, which is why it 
is said to be “by grace,” and it is received “through faith” in Christ, trusting in Him alone to save us. We 
find in Christ the answer to our guilt, shame, and isolation from God. God became man that He might bring 
us to God. The Gospel is “good news” because it announces that there is a guilt remover—Jesus Christ. And 
the writer of Hebrews is announcing that God, in Christ, made “purification for sins.” 
 
But the writer of Hebrews wants us to see, however, that it is necessary for such a Savior to be, not only 
fully human, but also fully God. In response to the question, “Why was Jesus’ deity necessary?”, Wayne 
Grudem writes, 
 

“…it is crucially important to insist on the full deity of Christ…, not only because it is clearly taught 
in Scripture, but also because (1) only someone who is infinite God could bear the full penalty for all 
the sins of all those who would believe in him—any finite creature [like the Jesus of the cults] would 



have been incapable of bearing that penalty; (2) salvation is from the Lord (Jonah 2:9 NASB), and 
the whole message of Scripture is designed to show that no human being, no creature, could ever 
save man—only God himself could; and (3) only someone who was truly and fully God could be the 
one mediator between God and man (1 Tim. 2:5), both to bring us back to God and also to reveal 
God most fully to us (John 14:9). Thus, if Jesus is not fully God, we have no salvation and ultimately 
no Christianity.”17 

 
Also, notice, it’s not “he is making purification for sins.” It’s “After making purification for sins, he sat 
down…” That means Christ’s purification effort is finished. There is no sacrifice for sin coming in the 
future. It’s already been offered up in the past, on the cross, where our Savior bled and died. His work is 
finished. Don’t think, “Well God forgave me when I became a Christian, but I’ve sinned a lot since then, I 
sure hope He will forgive me for all my sins one day. I’ll try to be really good for the rest of my life just in 
case.” Don’t think like that, church. Believe the Gospel. His blood atones for all the sins of His people. Even 
those sins the believer commits on his dying day. It’s finished. Jesus said as much while on the cross.  
 
This is the awesomeness of the Gospel. And, yes, it is the scandal of the Gospel too. Can this doctrine be 
abused? Of course! Paul dealt with some of those abuses, didn’t he? “Are we to continue in sin that grace 
may abound?” (Romans 6:1). But, as another preacher put it, Paul “was willing to risk it. So was the writer 
of Hebrews. Jesus has made purification for sin. It’s finished. A decisive thing happened to all your sins at 
Calvary. It doesn’t get repeated…”18 This is one of the writer of Hebrews favorite thoughts to put before our 
eyes. A couple examples will suffice. 
 

“ And just as it is appointed for man to die once, and after that comes judgment, 28 so Christ, having 
been offered once to bear the sins of many, will appear a second time, not to deal with sin but to 
save those who are eagerly waiting for him.” (Hebrews 9:27-28) 

 
Then, a bit later, he says,  

 
“…we have been sanctified through the offering of the body of Jesus Christ once for all. 11 And every 
priest stands daily at his service, offering repeatedly the same sacrifices, which can never take away 
sins. 12 But when Christ had offered for all time a single sacrifice for sins, he sat down at the right 
hand of God, 13 waiting from that time until his enemies should be made a footstool for his feet. 
14 For by a single offering he has perfected for all time those who are being sanctified.” (Hebrews 
10:10-14) 

 
Do you see? Finished! And this actually ties into the next assertion about Christ… 
 

The Son Is the Exalted Ruler 
 
According to verse 3, what did Christ do after He made purification for our sins? “He sat down at the right 
hand of the Majesty on high…”  
 
A couple things to mention here. First, the “Majesty on high” is a reference to God the Father. And to be 
seated at His right hand is to be seated at the highest position of honor. This is another way of saying that 
Christ, after the incarnation and resurrection, was exalted to the highest place.19 This is almost certainly an 
allusion to the beginning of Psalm 110, which describes the power and authority the Son will exercise over 
His enemies, who will be made His footstool.20 He is seated as Ruler over all. 
 



Second, there is a relationship between His work of purification and His enthronement at the Father’s right 
hand. He sat down after He made purification for sins. This is priestly language, because it was the Jewish 
priests who offered up sacrifices and carried out the purification rituals. But there’s a twist here.  
 

“There were no seats in the temple at Jerusalem. The priests offered sacrifices for the purification of 
the people day and night without ceasing because the problem of sin had not yet been solved. They 
never sat down. But when God’s Son, the true priest whom the old covenant priests merely 
represented, shed his blood for us, his atoning sacrifice was the one to which all the others had 
merely pointed. He sat down, because there was no more sacrifice to be made, God’s Son having 
offered his infinitely holy and precious blood once for all.”21 

 
Isn’t that awesome! Even God’s sovereign rule reminds us of the finished work of Christ.  
 
And there is one final thing that the opening sentence tells us about the Son… 
 

The Son Is the Superior Messenger 
 
Look at verse 4. The Son has become “as much superior to angels as the name he has inherited is more 
excellent than theirs.” That’s the seventh statement about Christ in this opening sentence. But it’s also a 
bridge to the next section, the rest of chapter 1, where we find seven quotations from the Old Testament that 
prove that Christ is more highly exalted than the angels. Of course, we don’t have time to look at all that 
today, so we will table that discussion until next time. 
 
But take a look at these seven lessons about the Son all together… 
 

1. The Son Is the Father’s Inheritor 
2. The Son Is the World’s Creator 
3. The Son Is the Divine Displayer 
4. The Son Is the Active Sustainer 
5. The Son Is the Sin Cleanser 
6. The Son Is the Exalted Ruler 
7. The Son Is the Superior Messenger 

 
That’s quite an introduction, isn’t it? We are meant to walk away recognizing the superiority of the Son to 
everyone and everything. There’s no comparison. So how should we respond to the cumulative effect of all 
of this? We don’t have to wonder. The writer tells us. Turn the page and look at how chapter 2 begins… 
 

“Therefore we must pay much closer attention to what we have heard, lest we drift away from it. 
2 For since the message declared by angels proved to be reliable, and every transgression or 
disobedience received a just retribution, 3 how shall we escape if we neglect such a great salvation? 
It was declared at first by the Lord, and it was attested to us by those who heard, 4 while God also 
bore witness by signs and wonders and various miracles and by gifts of the Holy Spirit distributed 
according to his will.” (Hebrews 2:1-4) 

 
What a warning! If the consequences of ignoring the messengers of God in the past were so devastating, 
how much more devastating would it be to reject God’s final and climactic messenger, His Son? What hope 
is there for us, if we reject Christ? This is the sobering word the author is driving us toward.  
 
So it’s fitting for us to ask, as we close, how should we respond to the Son? Before I answer that, I wonder, 
did you notice that these seven statements about the Son also pertain to the three anointed offices in the Old 



Testament—prophet, priest, and king? He is the ultimate Prophet, revealing God to man and communicating 
God’s final and fullest Word. He is the ultimate Priest, representing us before God and making purification 
for sins. And He is the ultimate King, reigning as God over all His creation. Prophet, Priest, and King. All of 
these descriptions have to do with those offices that the Son fulfills on our behalf and for our good and His 
glory. 
 
Perhaps then this recognition should shape the way we respond to Him this morning. Let me close with 
these words from Richard Phillips: 
 

“What this passage tells us about Christ reminds us not merely that we must hold to him in faith, but 
also how to draw near to him in faith. This comes through our understanding of his three offices as 
prophet and priest and king. 

Jesus is our King. We need to be ruled and governed, protected and led. Let us therefore bow 
before him and crown him Lord of all, flying his banner at the gates of our hearts and forsaking all 
other kingdoms and rulers. Jesus is our Prophet. We need truth; he is the Truth and he speaks the 
truth. Let us therefore come to his Word seeking light and forsaking all the false prophets who would 
lead us astray. Jesus is our Priest. So we should readily come to him for cleansing, for forgiveness, 
for interceding prayers, and for a full and loving reconciliation with God the Father. Let us therefore 
confess our great need for his blood and for his ongoing priestly intercession in heaven. Let us lay 
hold of the cross, forsaking all claim to any merit of our own. In all these ways, through his three 
offices, let us commit ourselves to Jesus Christ alone, who is able to save us to the uttermost, to the 
glory of God the Father.”22 

 
And all God’s people said? Amen. 
 
Pray with me... 
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